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LForeword
Toward a Transatlantic Approach to US Catholic History

KATHLEEN SPROWS CUMMINGS 

The idea for this volume surfaced at a seminar sponsored by Notre Dame’s Cushwa Center

for the Study of American Catholicism convened in June 2014 in collaboration with Matteo

Sanfilippo (Università della Tuscia) at Notre Dame’s Rome Global Gateway. The seminar

focused on transatlantic approaches to writing US Catholic history, with a view to encour-

aging scholars of US Catholicism to make more use of the Vatican Secret Archives and other

Roman repositories. To that end, seminar participants visited seven archives of the Holy See

and throughout Rome for hands-on workshops exploring potentially relevant sources.

Members of our group, which included graduate students and faculty from universities

throughout the United States, were guided by Professor Sanfilippo and other Italian schol-

ars, including, most notably, Professor Luca Codignola, then of the University of Genoa.

The seminar was an eye-opening experience, revealing the rich potential of Roman

archives to enrich individual research projects and the field at large. The earliest generations

of US Catholic historians did not need to be convinced of this. Most of them, after all, were

clerics or members of religious congregations who had studied in Europe or had close con-

nections there. They were conversant in multiple European languages and understood well

the transatlantic flows of people, ideas, devotions, and beliefs that shaped the church in the

United States. By the 1960s and 1970s, however, the prominence of the American exception-

alist paradigm, combined with the advent of the new social history, led many historians of

the US church to adopt a tighter nationalist frame. As a result, these historians were, in the

main, much less interested in identifying connections between the United States and the

Holy See and less inclined to harness the potential of Roman archival repositories. There

were, of course, exceptions to this rule. Foremost among them was Gerald P. Fogarty, SJ, who

provided an enduring model of how to conduct research in Roman archives, both in his

study of Denis O’Connell in Rome and in his magisterial The Vatican and the American Hi-

erarchy (1985). There were other scholars, many of whom were also ordained or members of

a religious community, who consulted Roman sources. Still, American exceptionalism car-

ried the day, and most scholars insisted on emphasizing the autonomy of the US Church. 

xi
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The late Peter D’Agostino played a significant role in changing this approach. In the

late 1990s, D’Agostino emerged as a vociferous critic of US historians who ignored Roman

archives, insisting that the story of Catholics in America simply cannot be told apart from

their connections, real and symbolic, with the Holy See. D’Agostino’s award-winning book,

Rome in America: Transnational Catholic Ideology from the Risorgimento to Fascism (2004),

relied on Roman sources to demonstrate the importance of papal politics for nineteenth-

and early twentieth-century American Catholic life. His tragic death deprived Catholic his-

torians of a gifted colleague, but his insistence that Roman archives should be accessible to,

and regularly accessed by, lay Church historians is one of his lasting legacies.

The 2014 Cushwa Seminar in Rome represented an effort to respond to D’Agostino’s

exhortation. Three overlapping developments nurtured both the seminar and the initia-

tives it inspired, this resource included. The first of these was historiographical. The so-

called transnational turn gripped the American historical profession during the 1990s, and

many subfields of American history embraced the effort to situate the history of the United

States in a global perspective. In 2003, the Cushwa Center sponsored a conference titled Re-

Thinking US Catholic History: International and Comparative Frameworks, and ever since

affiliated scholars have urged historians of Catholicism to adopt transnational approaches.

Doing so, we argued, would not only offer a chance to better integrate Catholics as subjects

in mainstream narratives but would also help render more accurately the history of the

Roman Catholic Church, a body that Princeton historian David Bell recently characterized

as “the world’s most successful international organization.”1

The second overlapping development might be described as personal in that it materi-

alized out of my own particular research on American saints. In conceiving my project, I in-

tended to structure it as a social history of reception, focusing exclusively on the context in

which causes for canonization were promoted in the United States. My desire to take D’Agos -

tino’s exhortation to heart, combined with a trip to Rome in 2010 to attend the canonization

of Brother André Bessette, CSC, changed all that. With the encouragement and guidance of

Matteo Sanfilippo, I undertook research in the Vatican Secret Archives and discovered the

rich array of sources available there. On that initial foray and on subsequent trips, I became

increasingly convinced that canonization, and indeed US Catholic history more generally,

could be properly interpreted only in a transatlantic context, with close attention given to

archival sources at the Holy See and in Rome.

The life and afterlife of Elizabeth Ann Bayley Seton (1776–1821) offers a case in point.

Seton was first proposed as a candidate for canonization in 1882, and she was canonized in

1975, the first American-born person so honored. Throughout her long journey to the al-

tars of sainthood, the epicenter of Seton’s story alternated between the United States and

Europe, with axis points in Baltimore, Emmitsburg, Philadelphia, and New York in the for-

mer and France (by virtue of the Emmitsburg Sisters of Charity’s formal alliance with the

French Daughters of Charity in 1850), Italy, and the Holy See in the latter. See in the latter.

In the Vatican Secret Archives alone, within the collections of the Congregation of Rites,

xii Foreword
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there are twenty-four volumes of printed and manuscript material related to Seton’s cause

for canonization. A vast amount of additional material related to Seton’s cause for canon-

ization is housed in the General Archives of the Congregation of the Mission (Vincentians)

on via dei Capasso in Rome. 

The same is true in the cases of other canonized people from the United States, such as

Philippine Duchesne, RSCJ, and John Neumann, CSsR. The causes for canonization of

these European-born missionaries generated a tremendous amount of material both in the

Vatican Secret Archives and in the archives of their respective congregations, the General

Archives of the Society of the Sacred Heart, located in the Trastevere neighborhood of

Rome, and the General Archives of the Redemptorists on via Merulana, as detailed in this

guide. In consulting this material, I have been astounded by the ways that Roman sources

help me understand my subjects better and prompt me to ask new questions about the

Catholic experience in the United States.

The third overlapping development that inspired the 2014 seminar and, subsequently,

this volume, might be described as institutional. Six months before our seminar convened,

the University of Notre Dame opened its new Rome Global Gateway on via Ostilia, just

steps away from the Colosseum. Theodore J. Cachey, professor of Italian and the Albert J.

and Helen M. Ravarino Family Director of Dante and Italian Studies at Notre Dame, served

as the Rome Global Gateway’s first academic director, and guided by his vision the Gateway

is becoming a hub of intellectual inquiry and scholarly conversations. The timing of this

initiative on the part of the University of Notre Dame was fortuitous, as it provided me, in

close collaboration with Italian colleagues, a base of operations for undertaking more sys-

tematic efforts to apprise other US-based scholars of the rich promise of Roman archives. 

Once the 2014 seminar concluded, we searched for a means to build on its momentum.

With support from Notre Dame International, the College of Arts and Letters, and Notre

Dame’s Office of Research, the Cushwa Center launched a more sustained effort to encour-

age research in Roman archives. On the recommendation of Professor Luca Codignola, we

hired Matteo Binasco as a postdoctoral fellow at the Rome Global Gateway, who began his

research in September 2014. From then until the summer of 2016, Binasco researched and

prepared this comprehensive guide to almost sixty institutional archives in Rome—far

more than we had expected—detailing their sources for American Catholic studies. He has

uncovered a rich variety of archival gems, detailed throughout his engaging descriptions of

relevant holdings. Binasco’s preface cites several of these gems, which we deemed particu-

larly illustrative. They also appear in the profiles of their respective archives. This repetition

represents an editorial decision based on assessment of how scholars were likely to engage

the volume. 

Our plans for building bridges between Italian and US scholars of American Catholi-

cism and for fostering research in Roman archives continue. Luca Codignola now serves as

an honorary senior fellow at the Cushwa Center, and I am very grateful to him and to Matteo

Sanfilippo for their advice and generous support in producing this volume and for other
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Cushwa initiatives. Above all, thank you to Matteo Binasco for his superb and meticulous

research, which we hope will serve scholars venturing to Rome for years to come. 

Grazie mille to all the Cushwa Center staff members who worked on this volume, espe-

cially Shane Ulbrich, Peter Hlabse, and Deandra Lieberman. The Cushwa Center would not

have been able to launch this project without the assistance and advice provided by Rob -

ert J. Bernhard and Hildegund Müller at Notre Dame’s Office of Research, Nicholas En-

trikin and Tom Guinan at Notre Dame International, and John McGreevy, I. A. O’Shaugh-

nessy Dean of the College of Arts and Letters. Thanks, too, to Ted Cachey, whose tenure as

academic director at the Rome Global Gateway coincided with the development of this vol-

ume. His ready support has immeasurably enriched this project and other initiatives of the

Cushwa Center in Rome. 

One final note: This volume will be most useful to US scholars who have a competency

in ecclesiastical Latin and Italian. Although some documents are in English, French, or Span -

ish, many reports are in Latin or Italian. US Catholic historians in recent generations have

not placed a high premium on developing linguistic abilities, and until they do so it will be

difficult to adopt truly transnational approaches. 

Finally, as proud as we are of the number and breadth of the profiles contained in this

volume, we make no effort to claim that it is exhaustive. In some cases, repositories were

unable or unwilling to cooperate with Matteo Binasco. Despite his admirable effort, to quote

an anonymous reviewer, “to pound the pavements (cobblestones)” of Rome, it cannot be

said to be entirely comprehensive. That said, we agree with the same reviewer’s assessment

that nothing of this scale has previously been attempted and that the copious information

contained in this volume will make la dolce vita romana even sweeter.

NOTE

1. David A. Bell, “This Is What Happens When Historians Overuse the Idea of the Net-
work,” New Republic, October 25, 2013.
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AAES Archivio degli Affari Ecclesiastici Straordinari (Archives of the Secre-

tariat of State, Relations with States Section)

AAQ Archives de l’Archevêché de Québec (Archives of the Archdiocese of

Quebec)

ACDF Archives for the Congregation for the Doctrine of the Faith (Archivio

della Congregazione per la Dottrina della Fede)

ADASU Archivio della Delegazione Apostolica degli Stati Uniti

AGC Archivio Generale dei Cappuccini (General Archives of the Capuchins)

AGOFM-Storico Archivio Storico Generale dell’Ordine dei Frati Minori (General Ar -

chives of the Franciscan Order)

AGOP Archivum Generale Ordinis Praedicatorum (General Archives of the

Order of Friars Preachers, another name for the Dominican Order)

AOCD Archivio Generale Ordine dei Carmelitani Scalzi (General Archives of

the Discalced Carmelites)

APF Archives of the Sacred Congregation “de Propaganda Fide”

ARSI Archivum Romanum Societatis Iesu 

ASC Archivio Storico Capitolino (Archives of the City of Rome)

ASSP Archivio Storico di San Paolo fuori le Mura (Archives of Saint Paul

Outside the Walls)

ASV Archivio Segreto Vaticano (Vatican Secret Archives)

B Barnabites; today mostly referred to as Clerics Regular of Saint Paul

(CRSP)

b. busta, or folder
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bb. buste, or folders

BAV Biblioteca Apostolica Vaticana (Vatican Library)

CFX Congregation of Saint Francis Xavier (Xaverian Brothers)

CGFSMP Congregazione delle Figlie di S. Maria della Provvidenza (Daughters

of Saint Mary of Providence, also known as Guanellians)

CM Congregation of the Mission (Lazarists/Vincentians) 

CPPS Congregatio Pretiosissimi Sanguinis (Fathers of the Most Precious

Blood)

CRSP Clerici Regulares Sancti Paul (Clerics Regular of Saint Paul); formerly

Barnabites (B)

CS Congregatio Missionarium a S. Carolo (Scalabrinians) 

CSC Congregatio a Sancta Cruce (Congregation of Holy Cross)

CSJ Congregation of the Sisters of Saint Joseph

CSsR Congregazione del Santissimo Redentore (Redemptorists) 

d. died

DSMP Daughters of Saint Mary of Providence

fasc. fascicolo (pl., fascicoli), a division of a book, journal, or archival volume

published or subdivided in parts 

fol. folio

FSC Fratres Scholarum Christianarum (Brothers of the Christian Schools)

LDB Lettere e Decreti della Sacra Congregazione e Biglietti di Monsignor

Segretario

MCRR Museo Centrale del Risorgimento

MS manuscript

MSC Missionarie del Sacro Cuore di Gesù (Missionaries of the Sacred Heart

of Jesus)

OCD Ordo Carmelitarum Discalceatorum (Order of Discalced Brothers of

the Blessed Virgin Mary of Mount Carmel or Discalced Carmelites)

OFM Order of Friars Minor (Franciscans)

OFM Cap Order of Friars Minor (Capuchins)

OMI Oblates of Mary Immaculate

OP Order of Friars Preachers (Dominicans)

OSA Order of Saint Augustine (Augustinians)
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OSB Ordo Sancti Benedicti (Benedictines) 

r recto 

RSCJ Religieuses du Sacré-Cœur de Jésus, or Religiosae Sanctissimi Cordis

Jesu (Religious of the Sacred Heart of Jesus)

rubr. rubrica (pl., rubriche), a text heading or section

SAC Società dell’Apostolato Cattolico (Society of the Catholic Apostolate

or Pallottines)

SDB Salesians of Don Bosco

SJ Societas Iesu (Jesuits)

SOCG Scritture Originali riferite nelle Congregazioni Generali, APF 

sottorubr. sottorubrica (pl., sottorubriche), a subfolder

v verso

WDA Westminster Diocesan Archives

† died
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A Key Tool for the Study of American Catholicism

L     C              M      S         

PART 1

Matteo Binasco’s Roman Sources for the History of American Catholicism, 1763–1939 accom-

panies the curious reader on a tour through the mysteries of Roman archives.1 Whether

zooming in for a close-up of a known repository or perusing several entries in search of that

particular document, the overall feeling of the reader is one of awe before the magnitude and

the complexity of the task. While the sense of mystery will remain—a lifetime would not be

enough to lift all veils from these rich archives—this guide allows any researcher to do many

things. First, while at home, to establish objectives for a research project; then to select at

what doors to knock once in Rome; next, to learn which series, volumes, or individual item

to enter in the repository’s application form; and finally, to get down to business—to see,

touch, and read the actual document one needs, be it a private letter, a public memorandum,

the proceedings of a meeting, or a bull appointing a bishop.

This guide is meant for students of the history of the United States from 1763 to 1939.

It is not the first attempt to untangle the difficulties awaiting scholars unfamiliar with Roman

archives and practices. In the early twentieth century, the Carnegie Institution of Washing-

ton attempted to help scholars in this predicament, publishing a number of guides to

archival material for the history of the United States scattered around the Western world. In

1911, US diplomatic historian Carl Russell Fish (1876–1932) wrote a volume on “Roman

and Other Italian Archives” meant as “a preliminary chart of a region still largely unex-

plored.” Fish lived in Rome for less than a year (1908–9). Yet his century-old guide is still

valuable for scholars embarking on a research trip to Rome. More recently (1996–2006),

the Academy of American Franciscan History, mainly through the painstaking work of

Slovenian archivist Anton Debeveč (1897–1987) and his Italian assistant and successor, Gio-
vanna Piscini, produced an eleven-volume “calendar” of the Archives of the Sacred Congre-

gation “de Propaganda Fide.” This was the Holy See’s department in charge of all missions
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around the world, including, until 1908, the United States and Canada. Debeveč’s Calendar,
while a most useful finding aid, is therefore limited to one repository, albeit of vast impor-

tance for the history of the United States. It is this situation that Matteo Binasco’s Roman

Sources addresses. Having personally reconnoitered fifty-nine Roman repositories, Binasco

moves well beyond where Fish’s Guide left off over a century ago.2

Before taking the reader through a quick and selective survey of the relationship be-

tween the Holy See and the United States between 1763 and 1939, let us explain why these

two dates were selected. The opening year, 1763, is the year that the Treaty of Paris ended the

French and Indian War with Britain and France ceded its Canadian holdings to Britain. As a

result, several provinces and colonies north of the Spanish Main came to constitute a vast

British North America. As of 1776, most of them became part of the United States. It took

another few decades before British North America (later Canada) and the United States

agreed on their respective borders. In fact, many French-speaking Catholics later became citi -

zens of the United States. During this early period, then, the borders between the two coun-

tries were blurred, and it would be a mistake to try to clearly distinguish between them;

therefore, from the point of view of Catholic history, 1763 is a more useful opening date than

1776. As for 1939, at this time that year represents the official closing date for consultation of

the Vatican archives. (Presently researchers are permitted access to documents extending

through the pontificate of Pius XI, which ended with his death in 1939. Other material will

become available in the future. The reason for this restriction of access is that the chronologi -

cal limits for consultation are set by the popes. Each pope decides whether or not to extend

the chronological limits.) For some time, Vatican archivists and international scholars have

been whispering about the new accessibility of World War II and Cold War material. At this

time, however, there are no set dates for the release of documents dated during the pontifi-

cate of Pius XII (1939–1958). As indicated by Binasco’s Roman Sources, some post-1939 ma-

terial, is, however, already available. For example, documents of the Second Vatican Council

(1962–65), as well as those of the Ufficio Informazioni Vaticano and Prigionieri di Guerra

(Vatican Information Office and Prisoners of War) dealing with the years 1939–47, are open

to researchers. They are housed within the Vatican Secret Archives collections.

PART 2

Prior to the American War of Independence, the Catholic inhabitants of the British conti-

nental colonies, about 1 percent of the population, mostly lived in Maryland and Pennsylva-

nia, with a few families in New Jersey and Virginia. Their only ministers were a handful of

priests sent by the English Province of the Society of Jesus. Because the open practice of the

Catholic religion was officially forbidden both at home and in the colonies, the activity of

these priests was shrouded in secrecy. Very little of what took place in the British colonies

made its way to Rome, either to the Sacred Congregation “de Propaganda Fide” or to the

2 Introduction
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Archivum Romanum Societatis Iesu, the latter being the central office of the society and

home to the superior general. During the French and Indian War, the Holy See inquired as

to who was in charge of the Catholics of English-speaking America. The vicars apostolic of

London, Benjamin Petre (1672–1758) and Richard Challoner (1691–1781), who took Petre’s

place in 1758, confessed that in principle they should have been in charge, but that in prac-

tice they had never done anything in that regard.3 After the Treaty of Paris, Challoner sug-

gested that the Holy See appoint three vicars apostolic, one in Quebec City, one in Florida,

and a third in Philadelphia. Nowhere else in the British Empire, he indicated, did Catholics

enjoy more freedom for their religion than in Philadelphia.4 Challoner also pointed out that

the English Province of the Society of Jesus was doing its utmost to stop the appointment of

a vicar apostolic for the British colonies. The Maryland Jesuits, he explained, had for so long

enjoyed an exclusive mastery of those provinces that they would not suffer the arrival of a

priest who did not belong to their society—and even less that of a bishop.5

In the event, no new arrangement was made until the American War of Independence.

Well before the conclusion of the Treaty of Paris–Versailles (1783) and the arrival of the ear-

liest petition from the United States in 1784, the Holy See had asked the nuncio in France,

Archbishop Giuseppe Maria Doria Pamphili (1751–1816), to engage the French crown in

ensuring that the treaty would contain a clause that would protect the Catholic Church in

the United States.6 In compliance with the long-established approach of Propaganda Fide,

a body that traditionally favored the local (“national”) clergy over “foreign” missionaries,

the nuncio was instructed to seek the appointment of a superior chosen from among the

American priests. In the end, Propaganda Fide succeeded in securing an American, John

Carroll (1736–1815), as it had wished since the beginning.7 Both the Holy See and the

American clergy were well pleased with what they had achieved—and so was Benjamin

Franklin (1706–90), the American negotiator, who privately boasted that Carroll’s appoint-

ment had been achieved “on [his] Recommendation.” Whatever Franklin’s real influence, in

the opinion of the Holy See officials, the Carroll choice was made in full agreement with the

American representative.8

Carroll’s 1789 appointment as bishop of Baltimore took place only a few months after the

storming of the Bastille. The tragic events of the French Revolution turned some of the cer-

tainties of the Catholic world upside down. Protestant England became a haven for thousands

of French émigrés, lay and religious, and the United States came to be regarded by some, even

within the Holy See, as the promised land of a reborn Catholicism. In 1789 Antonio Dugnani

(1748–1818), then nuncio in France, wrote that “the best solution is to go to America.”9

Napoleon Bonaparte (1769–1821) raised some enthusiasm at first, but his attitude toward the

French church, let alone his imprisonment of the pope and the military régime that he im-

posed on Rome and the Papal States, transformed him into a “consummate brigand.”10 Seen

from Carroll’s view across the Atlantic, the French Revolution had tried to annihilate religion

“through fire and sword,” while Napoleon was trying to do the same through “the humiliation

and the degradation” of a church “completely subjugated to the power of the state.”11

Introduction    3
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The disruption caused by the French Revolution and the Napoleonic Wars made At-

lantic communications often difficult and always unpredictable. Rome followed American

events from afar and had few opportunities to influence its developments. Curiously

enough, this was also the time of the appointment of the first United States consul to the

Holy See. (Three earlier appointments had been made in Leghorn, Naples, and Genoa, in

1794, 1796, and 1797, respectively.) In 1797 Rome-born Giovanni Battista Sartori (1768–

1854), who had lived in Philadelphia around 1793–95, won the coveted title, which he kept,

fulfilling it by proxy, even after 1800, when he moved to Pennsylvania, where he was to live

until 1832. (Sartori’s correspondence is to be found in several Roman archives, and so is

that of Felice Cicognani [fl.1814–48], a Roman lawyer who replaced him as US consul in

1823 and retained his title until 1836.)12

Meanwhile, the development of the Catholic Church in the United States proceeded

along lines that were as difficult to plan as they had been impossible to foresee. One of the

unexpected and yet somehow “providential” effects of the French Revolution was the arrival

of about a hundred émigré priests in the United States. In 1793 Carroll remarked that the

Illinois and Vincennes regions “in the past few months ha[d] been taking advantage of some

excellent priests, provided by France.”13 Eventually the émigré priests replaced the genera-

tion, mainly consisting of former Jesuits, that had lived through the American War of Inde-

pendence. Between 1789 and 1842 as many as fifteen out of thirty-seven appointments to US

bishoprics went to French-speaking priests; twelve of them had been born in France.14

Given the dispersion of the French-speaking communities in the United States, their

relatively small numbers, and the trickle of new arrivals from Europe, the power and in-

fluence of this French-speaking élite was astounding.15 In conjunction with the clergy of

Lower Canada (formerly the Province of Quebec), the émigré priests and their immediate

successors managed to create a powerful international network, nourished by a common

language, a shared culture, and a millenarian faith in the spiritual conquest of the American

West, that lasted for at least two generations. Furthermore, these French-speaking priests

shared another common feature, that is, a deep mistrust, if not a sheer loathing, of another

group of Catholic immigrants: those of Irish origin. In the early nineteenth century, the Irish

were certainly underrepresented in the United States hierarchy. Yet the French-speaking élite

resented their alleged influence over the Holy See’s top bureaucrats and despised them as

representing the lowest orders of society. The Sulpician Ambroise Maréchal (1764–1828),

archbishop of Baltimore from 1817 to 1828, was especially representative of this attitude.

Meanwhile, the American church continued to grow and expand, even in the midst of inter-

nal conflicts and of the alleged threat represented by Evangelical revivalism.16

Although the United States was not among the Holy See’s main preoccupations, after

1815 its existence slowly but surely made its way into the minds of Roman officials. Fran -

cesco Saverio Castiglioni (1761–1830) was created a cardinal in 1816 and died as Pius VIII

in 1830, after a very short pontificate. In those fourteen years, the ecclesiastical map of

North American Catholicism underwent profound changes. Four new bishoprics were
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added: Charleston and Richmond in the East (1820), Cincinnati in the West (1821), and

Mobile in the South (1829).17 Castiglioni’s earliest acquaintance with the United States took

place in 1822, when he was appointed to a special committee whose task was to broker an

agreement between the Society of Jesus and the Archdiocese of Baltimore over the thorny

question of the two-acre White Marsh estate in Maryland. Whether the propriety and the

revenues of the estate should be reserved to the American province of the Society of Jesus

was the contentious issue. Two years later, a memorandum containing Castiglioni’s own
reflections, among the most telling documents preserved in the Holy See’s archives, shows

that Propaganda Fide had a hidden agenda for the orderly development of the whole of

North America. By placing all North American dioceses under two archbishoprics, Balti-

more and Quebec City, “that noble idea of completing the Christian world on that side [of

the world] would finally be implemented.”18 In 1829, during his short mandate as pope,

Castiglioni had the opportunity to meet in Rome with a party of Osages from Saint Louis,

Missouri. After two years spent touring the European capitals, the poor Osages found

themselves so destitute that Pius VIII gave them permission to raise money by showing

themselves in public, but then referred the issue to Propaganda Fide and avoided any fur-

ther contact with them.19

Pius VIII’s successor, Gregory XVI (1765–1846), who reigned from 1830 to 1846, also

showed an unexpected interest in matters American. Before his election to the papacy, in his

capacity as prefect of Propaganda Fide, Bartolomeo Alberto Cappellari (then known as Fra

Mauro) had presided over delicate issues profoundly dividing the Catholic community in

the United States. For US matters, Gregory XVI relied on Cicognani, who prior to his ap-

pointment as US consul in 1823 had been an English translator for Propaganda Fide and

other Holy See departments. A self-taught admirer of the English-speaking world, Cicog-

nani made sure that Gregory XVI honored American visitors with special audiences, show-

ing them more attention than that granted to other nations.20 Cicognani described the

United States as home to an “essentially free and tollerating [sic]” government and sug-

gested that the US federal mode of government could provide a solution to the convulsions

of the Italian peninsula. Even Gregory XVI, Cicognani reported, appreciated American lib-

eral institutions.21 Dozens, if not hundreds, of American visitors flocked to Rome every

year. The years from 1848 to 1850 alone witnessed over 850 American visitors, excluding

permanent residents and the visitors’ families.22

Aside from the popes’ own interest—when this existed—more general reasons explain

the sudden growth of documents of American interest in the Roman archives for the period

after 1815, a true explosion that exponentially increased the number of letters, memoranda,

proceedings, etc., relating to all sort of American issues. First of all, the 1808 erection of four

new dioceses in the United States (Boston, New York, Philadelphia, and Bardstown), besides

the elevation of Baltimore to the rank of archdiocese, increased the volume of institutional

correspondence with the Holy See. (The first non-Spanish bishop of New Orleans was ap-

pointed in 1815.) Second, the earliest émigré priests and their successors proved to be keen
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and determined letter writers. They felt that their special role as political refugees, com-

bined with a superior upbringing and learning, entitled them to special treatment on the

part of the Holy See’s bureaucrats. A third reason for this documentary explosion, and

probably the most significant, was the growing conflict within the American church. Ethnic

tensions, mainly between the French-speaking hierarchy and the growing immigrant com-

munity of Irish origin, together with the uneven restructuring of the Catholic Church along

the lines of American democratic institutions, wrought havoc in many dioceses, parishes,

churches, and communities. Those on opposite sides of these conflicts tended not to trust

their hierarchical superiors; therefore, they directly petitioned Propaganda Fide and the Sa-

cred Congregation of the Holy Office, the Holy See’s department in charge of doctrinal is-

sues. They also employed agents in Rome who actively lobbied for their cause. Often they

also traveled to Rome in person to try to convince the pope and high-placed members of

his entourage of the rectitude of their views.23

Finally, especially from the late 1820s onward, waves of a renewed European interest in

the plight of the indigenous peoples of the American West reached Rome, both through vis-

its by Native Americans and through European voices. The Perugia-born scoundrel priest

Angelo Inglesi (ca. 1795–1825) embarked on a fundraising tour (1820–23) that elicited en-

thusiasm everywhere he went. In Rome he lectured the students of the Urban College, Prop-

aganda Fide’s elite school for prospective missionaries. He described “the needs of those sav-

age peoples, ready to embrace our Holy Religion” and vividly pictured for these visionary

youngsters a “vast field open to their zeal.”24 In 1832–34 the Urban College was home to two

native students from L’Arbre Croche, Michigan, William Maccatebinessi or Macco dabinasse

(d. 1833), also known as Blackbird, and Augustin Kiminitchagan (fl. 1834–40), also known

as Augustin Hamelin. Unfortunately, the former died in Rome, and the latter soon returned

home owing to health problems.25 When Kiminitchagan became a chief in his own Ot-

tawa Nation, the Holy See congratulated him and advised him to seek “the civilization,

peace, and happiness” of his people by using “great moderation.”26 Almost at the same

time, in 1834, another native student, the Californian Luiseño Pablo Tac (1822–41), joined

the Urban College. Unfortunately, he too died in Rome before being able to return to his

native land.27

PART 3

The early years of the pontificate of Pius IX (1792–1878), elected in 1846, did not result in

further growing interest in the United States. Yet the European revolutions of 1848 and the

experience of the Roman Republic (1849), short as it was, elicited a new awareness of

Rome’s position among Americans, Catholic as well as non-Catholic. Solicited by American

Catholics, Pius IX even considered the option of transferring the Holy See to the other side

of the Atlantic.28 In consequence of the events of 1848–49, in 1852 Pius IX appointed Arch-
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bishop Gaetano Bedini (1806–64) nuncio in Brazil and apostolic delegate for Argentina,

Uruguay, Paraguay, and Chile. Bedini was instructed to visit New York City and Washing-

ton, DC, on his way to South America. Bedini landed in New York City in 1853, but the

strong opposition of Italian and German political exiles transformed his exploratory mis-

sion into a nightmare. In early 1854 he left the United States incognito and returned directly

to Rome, not daring to show up in Brazil.29

Bedini’s troubled journey shocked both Rome and American Catholics. The US hierar-

chy suggested that it was unwise to send Roman diplomats to a country, such as the United

States, where such a fierce anti-Catholic movement existed.30 Bedini himself rated his mis-

sion as important and successful. He had discovered to what extent the United States had

improved economically, technologically, and politically. This was a country, he figured, that

would soon lead the Americas. In his view, only huge Catholic immigration could prevent

the United States from becoming a powerful anti-Catholic stronghold. On the other hand,

if America were to become Catholic, the Catholic Church should protect the faith of the

Catholic migrants to the New World.

In the instructions he received, Bedini had been asked to report on the situation of the

existing Catholic immigrants.31 In the report that he filed upon his return to Rome, ad-

dressed to cardinals Alessandro Barnabò (1801–74) and Giacomo Antonelli (1808–76), re-

spectively prefect of Propaganda Fide and secretary of state, Bedini commented on the issue

of the relationship between migration and the evident growth of Catholicism in North

America. In his view, this growth had been an Irish victory. However, he warned against dis-

regarding the other components of the new American Catholicism. If they felt abandoned,

these groups could fall prey to any Protestant missionary, or even opt for an atheistic stand,

as many participants in the revolutions of 1848 had done. Furthermore, Bedini disfavored

the idea of replenishing a needy American Church through a call directed at Europe’s clergy.

The overabundance of European priests in the United States perpetuated old linguistic bar-

riers; in doing so it pitted immigrant communities one against the other, thus dividing and

weakening the American church. Instead, a shared language, English, ought to act as an ele-

ment of cohesion. A new Pontifical North American College, Bedini finally suggested, ought

to be erected in Rome to prepare American priests to deal with immigrant communities.32

At first, the 1854 Bedini report was not well received by the Roman bureaucracy. Several

officials of the Holy See sided with the US bishops and blamed the nuncio for his disastrous

journey to North America. They were also unconvinced that the future of Catholicism lay in

the United States. Pius IX, however, who like Bedini was originally from Senigallia, stood

firm in his support. When, in 1856, the former nuncio was appointed secretary of Propa-

ganda Fide, he made a point of forcing everyone to read his report on the United States. Two

years later, the Pontifical North American College was established in Rome.33

In the following decades, the Holy See showed a continuing interest in the flow of Euro-

pean immigrants to America.34 In 1861 Cardinal Costantino Patrizi (1798–1876) reminded
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Propaganda Fide of Bedini’s opinions and blamed the US church for its poor assistance to

Catholic immigrants.35 In 1886 Germano Straniero (1839–1910), protonotary apostolic

and domestic prelate of His Holiness, brought the cardinal’s hat to James Gibbons (1834–

1921), the archbishop of Baltimore. Straniero’s lengthy report on his American journey

echoes Patrizi’s viewpoint on Bedini and the US church.36 Meanwhile, the American

prelates also worried about the immigrants’ spiritual salvation. The issue was debated at the

Third Plenary Council of Baltimore (November 9–December 7, 1884). Three years later,

Propaganda Fide made a fateful decision in favor of “national” parishes, decreeing that

American Catholics of German, Irish, French-Canadian, Italian, and Polish origin should

be assisted by priests sharing the national origin of their parishioners.37

In 1885 Richard Gilmour (1824–91), bishop of Cleveland, Joseph Dwenger, bishop of

Fort Wayne, and John Moore (1834–1901), bishop of Saint Augustine, the latter a former

student of the Urban College, went to Rome to challenge the conclusions of the recent

Third Plenary Council of Baltimore.38 Upon arrival, they submitted to Propaganda Fide a

fifteen-page printed memorandum on the “German question.” In it they blamed American

Catholics of German origin for asking for German priests even in places where Irish,

French, or French-Canadians constituted the majority of parishioners. Gilmour and Moore

explained that the “national” composition of American Catholicism had become more

complex than ever. Newly arrived Bohemians and Poles, who had landed in the United

States after the Civil War, had been joined in the 1880s by “Slavs,” Hungarians, Italians,

Swedes, and Russians. There was no need for German parishes, the bishops’ memorandum

concluded, because the second generations of all immigrant groups were melting into

American society. In doing so, they abandoned their mother tongues and switched to Eng-

lish as their main language.39

Yet Moore’s agenda included matters that went beyond the immigration issue. Together

with other Urban College alumni, he exploited his Roman ties to lobby on a wide array of

items. In fact, the German-Irish conflict had many facets whose outcomes often depended

on the Vatican. For example, in the diocese of Newark, New Jersey, Patrick Corrigan (1835–

94), an Irish-born priest who had arrived in the United States as a teenager, was involved in a

lengthy conflict with his bishop, Winand M. Wigger (1841–1901), born in New York City of

Westphalian parents. However, the issue at the heart of their struggle arose not from their

different ethnic backgrounds but rather from their disagreement over whether bishops could

be selected and presented by senior priests; as the issue at stake was the organization of an

American Catholic Church, neither Corrigan nor Wigger emphasized his ethnic origin.40

The ethnic dimension was then only one aspect of a more complex dispute about the

future of American Catholicism.41What concerns us here, however, is the fact that this dis-

pute was argued before Roman officials, and these bureaucrats perceived only the ethnic as-

pect of this debate, or at best viewed it as the most significant issue at play. The historian

must avoid blaming them altogether. After all, in the same fashion as these faraway bureau-

crats learned the geography of North America in the seventeenth and eighteenth centuries,
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so they spent the nineteenth and twentieth centuries trying to comprehend the inner work-

ings of American society. In this effort they were assisted by a number of mediators. These

people—for example, Urban College alumni such as Moore, Corrigan, and Wigger—pro-

vided basic information on the United States but also interpreted it for the Vatican’s use

through the lenses of their own backgrounds and commitments.

In preparation for the Third Plenary Council of Baltimore, Propaganda Fide officials

met in Rome with a number of American bishops on November 13, 1883. Two of them

were Francis Silas Chatard (1834–1918), bishop of Indianapolis, and Charles J. Seghers

(1839–86), archbishop of Oregon City. The former was an alumnus of the Urban College

and from 1868 to 1876 had been rector of the Pontifical North American College; the latter,

a Belgian by birth, was a former student of the American College in Louvain. In their opin-

ion, labor organizations such as the Knights of Labor were in effect secret societies, by defi-

nition verboten for Catholics. For their part, Archbishop James Gibbons of Baltimore and

Patrick A. Feehan (1829–1902), archbishop of Chicago, shared the opposite opinion. They

justified their position with the need to establish a relationship with the working class and

to integrate immigrants into the Church.42

The history of the struggle that shook the American church over the issue of the Knights

of Labor is well known.43 Of interest to American historians using Roman archives, however,

is how the opposing sides attempted to convince the Vatican to share their views. On the one

hand, Chatard asked for a straightforward condemnation of labor organizations. In his

opinion, political, ethnic, and social (i.e., mutual aid) organizations were one and the same

thing. He was especially negative about Irish associations, which he deemed all too inclined

to resort to violent means. On February 5, 1885, for example, Chatard warned Cardinal Gio-

vanni Simeoni (1816–92), the prefect of Propaganda Fide, that the Ancient Order of Hiber-

nians was in fact a cover organization for former members of the “Molly Maguires,” an anti-

establishment secret society active in Ireland and in the eastern United States.44

On the other hand, Gibbons largely favored labor organizations and did not assume

that they had an inherently violent character. A few days after Chatard sent his letter, Gib-

bons, too, wrote to Simeoni describing the Knights of Labor and asking that they be the ob-

ject of a careful assessment. Their organization, which was fully legal under American law,

boasted hundreds of thousands of members. While it was unfair to accuse them of violence,

their political weight could indeed influence at least 500,000 votes in a federal election.

Further more, many members of the Knights of Labor were Catholic immigrants. To alien-

ate these men to please two or three bishops, Gibbons emphasized, would be unwise. It was

true that Catholic members of the Knights of Labor were exposed to the negative influence

of anarchists, socialists, and communists. Yet this was a danger that all Catholic workers had

to endure in their workplaces. To condemn such a large organization, and hence to lose

touch with its members, Gibbons concluded, would be a major error that would expose the

American church to a new nativist threat similar to that of the Know-Nothings of a genera -

tion earlier.45
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The conflict between the two positions represented by Chatard and Gibbons did not

subside. On the contrary, it continued until World War I, and even later.46 Over and over,

Propaganda Fide and the Holy Office were requested to give their opinion on the Knights of

Labor and other associations such as the Ancient Order of Hibernians, the Chosen Friends,

the Independent Order of Foresters, the Knights of Pythias, the Machabees, the Odd Fel-

lows, the Sons of England, the Sons of Temperance, or the United Workingmen.47 Unable to

act on their own, Vatican officials asked for the advice of foreign experts including David

Fleming (1851–1915), an Irish Franciscan. Fleming came down in Gibbons’s favor and ex-

plained his position through a number of reports on labor organizations in the United

States, Canada, the United Kingdom, Australia, and Scandinavia.48 In 1887 Gibbons found

another warm supporter in Patrick G. Riordan (1841–1914), the archbishop of San Fran-

cisco. Riordan maintained workers’ right to join unions and emphasized that nothing about

the Knights of Labor could be construed as offensive to Catholics.49 This prolonged debate

was instrumental in convincing the Vatican of the significance of the social issue. One could

stretch this argument a bit further and see Gibbons’s influence behind the celebrated en-

cyclical Rerum novarum, issued by Leo XIII (1810–1903) on May 15, 1891.50

Vatican files dealing with the US church show how and to what extent Vatican officials

gathered information on American Catholicism in the 1880s. These files constantly grew in

number, richness, and complexity. In 1887 Denis J. O’Connell (1849–1927), then rector of

the Pontifical North American College in Rome, remarked that every American file in the

Propaganda Fide archives was inextricably linked to others. Disputes between bishops and

their clergy, diverse attitudes toward labor organization, ethnic grievances—they all repre-

sented facets of the same issue.51While they learned of and assessed the issues facing Ameri -

can Catholicism, Roman bureaucrats also wondered which Vatican department should take

charge. Would Propaganda Fide keep its primacy, since the United States was still a mission-

ary domain? Or should the Holy Office take charge, due to its responsibility for doctrinal

issues? Or should not the secretary of state, on behalf of the pope, be in direct control, as

he commonly managed international issues?52 The decision to be made was of the utmost

significance. In fact, according to Propaganda Fide’s files on the Pontifical North Ameri-

can College of some years earlier, the American church was already reputed to be one of

the most important and vigorous in the entire world.53 Eventually, with the publication

of the apostolic constitution Sapienti consilio in 1908, Pius X (1835–1914) removed most of

the present-day United States and Canada, together with Britain, Ireland, the Netherlands,

and Luxembourg, from the jurisdiction of Propaganda Fide and placed them under the Sa-

cred Congregation of the Consistory.54

The establishment of an apostolic delegation in Washington, DC, in 1893 had already

signaled a shift in the status of US Catholicism. Apostolic delegates were meant to examine

and sort out significant issues and forward the appropriate files to Rome. Therefore, their

ability to select their material and to explain its relevance had a strong and direct influence

on Vatican knowledge and understanding of American Catholicism. The first apostolic
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dele gate to the United States was Francesco Satolli (1839–1910), a former professor of dog-

matic theology at the Urban College. Satolli went twice to the United States, first in 1889 and

then in 1892.55 On the eve of his second departure, the secretary of state, Mariano Rampolla

del Tindaro (1843–1913), outlined the main issues on which he expected to be briefed:

Catholic schools, ecclesiastical discipline and dissension within the US hierarchy, and con -

flict involving the immigrant clergy and faithful of French-Canadian, German, and Irish

origin.56 Satolli’s official appointment as apostolic delegate came a few months after his ar-

rival in the United States in 1892. On this occasion, his responsibilities were con firmed.57

However, as is clear from his letters and even clearer from the files he sent to Rome, Satolli

did not fully succeed in the tasks that Rampolla del Tindaro had entrusted to him. While he

managed to defuse the Catholic schools issue, he failed to appease opposing immigrant

communities and to stop dissension within the hierarchy. Therefore, when Satolli was re-

placed in 1896, the bulk of his instructions was reiterated to his successor, Sebastiano Mar-

tinelli (1848–1918). He was to appease immigrant communities and to enforce ecclesiasti-

cal discipline. At the end of his mandate (1901), however, Martinelli had hardly been more

successful than his predecessor in fulfilling these tasks.58

In 1902 Archbishop Diomede Falconio (1842–1917), a Reformed Franciscan who had

been apostolic delegate to Canada since 1899, was reassigned to the United States.59 Falconio

had a good firsthand knowledge of North America. He had arrived there for the first time in

1865, and from 1866 to 1871, and again in 1882–83, he had been on the faculty of the Fran-

ciscan Saint Bonaventure College in Alleghany, New York. In between, he had been secretary

to Enrico Carfagnini (1823–1904), the bishop of Harbour Grace, in Newfoundland, a fellow

Franciscan who had been born in the Kingdom of the Two Sicilies. Upon his return to Italy,

Falconio became procurator general of the Order of Friars Minor (1889) and in 1892 was

appointed bishop of Lacedonia. During his nine years in Washington, DC (1902–11), Falco-

nio’s strategy with regard to immigrant communities was rather consistent. He supported

every community that asked for “national” priests. He imposed “ethnic” bishops or coadju-

tors wherever immigrant communities were particularly strong, as was the case for Chicago’s

Poles and the French Americans of Manchester, New Hampshire. When the appointment of

an Irish or American bishop could not be avoided, he required that the candidate know the

language of his prospective flock. Finally, he convinced Propaganda Fide that his secretary

should be an English-speaking priest with a good grasp of current American affairs—

although this required a ten-month epistolary exchange (April 1903–January 1904).60

Although Falconio, in turn, was not fully successful in fulfilling the Holy See’s mandate,

especially concerning ecclesiastical discipline, he was instrumental in persuading the Vati-

can to adopt his strategy regarding American affairs. This is evident from the 1912 instruc-

tions that Cardinal Gaetano De Lai (1853–1928), secretary of the Sacred Congregation of

the Consistory, handed to Falconio’s successor as apostolic delegate, Giovanni Bonzano

(1867–1927). Bonzano’s main task was to appease immigrant communities. De Lai warned

Bonzano that the Church was running the risk of losing “millions” of souls because ethnic
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tensions now involved not only old immigrants of Irish, German, and French-Canadian ori-

gin but also new immigrants arriving from Poland, Italy, and Ukraine. Bonzano was not to

neglect any immigrant community, old or new. They were all to be provided with priests and

schools. In dioceses where the majority of the faithful were not Irish, Bonzano was instructed

to support non-Irish episcopal candidates.61 Bonzano led the apostolic delegation until 1922.

He did his best to accomplish his mission even through the difficult years of World War I. He

reported to the Vatican, to the American bishops, and to US federal authorities on the plight

of German-speaking immigrants during the war. In Bonzano’s view, they were unjustly ac-

cused of being enemies of the very country they had chosen for themselves.62

Appointed in 1922, Apostolic Delegate Pietro Fumasoni Biondi (1872–1960) contin-

ued the visitation of each diocese of the United States that his predecessor Bonzano had

begun toward the end of his mandate. Fumasoni Biondi served until 1933, and the Vatican

assessed the report of his nine-year visitation in 1932–33. He had amassed and organized

reams of data about immigrant groups, together with data about Catholics belonging to the

African American, Mexican American, and Native American communities. Overall, Fuma-

soni Biondi was particularly skilled in evaluating the linguistic struggle ongoing in Ameri-

can Catholicism. In the end, however, he favored a policy of gradual Americanization.63

Many of these documents ended up in the archives of the Sacred Congregation of the Con-

sistory, which after World War I took control of the American issue. Consequently, the

number of documents of interest for the United States grew consistently, including those

related to the apostolic visitation of the American dioceses in 1922–31.64 In the 1920s, other

Vatican departments, or congregations, also began to take an interest in the Catholic

Church of the United States. In 1923 the Sacred Congregation of the Council (renamed the

Congregation for the Clergy in 1967) was charged with overseeing discipline and the teach-

ing of catechism in all American dioceses. In 1929 it was also charged with overseeing the

administration of the American dioceses, so disputes of an ethnic nature fell within its new

responsibilities, at least as far as local parishes and schools were concerned.65

Personal interests in North American matters on the part of the Vatican’s top bureau-

crats could indeed make a difference. For example, from 1919 to 1930 the prefect of the

Congregation of the Council was Cardinal Donato Sbarretti (1856–1939), a highly influen-

tial member of the Roman Curia. He had been a member of the apostolic delegation in

Washington, DC, and from 1902 to 1910 he was the apostolic delegate to Canada.66 To-

gether with Fumasoni Biondi, Sbarretti took a keen interest in the financial administration

of the American dioceses, even before the crash of 1929. Given that interest, documents

preserved in the archives of the Congregation of the Council offer precise information on

interwar diocesan assets, including churches, schools, hospitals, and missions.67 As far as

discipline was concerned, the mandate of the Congregation of the Council granted it juris-

diction over a number of disputes involving bishops and immigrant communities. A most

telling example is the fierce clash between the bishop of Providence, Rhode Island, William

A. Hickey (1869–1933), and a group of Franco Americans of the diocese, known as La Sen-

tinelle, that took place in 1924–29.68
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When the Sentinelle affair ended, Vatican diplomats discovered that it was also the end

of old-style ethnic disputes within the American Catholic Church. Ethnic conflicts did not

stop abruptly following the Immigration Act of 1924 and the subsequent great reduction in

Catholic immigration, but they were gradually superseded by other questions: How should

the Vatican position itself with regard to the administration of President Franklin D. Roo-

sevelt (1882–1945)?69 How could the apostolic delegate convince the American government

of the danger represented by communism, in both the Soviet Union and the rest of the

world?70 What should be the apostolic delegate’s stand on Nazism? As was well known, the

archbishop of Chicago, George Mundelein (1872–1939), was vehemently opposed to Adolf

Hitler; the Vatican, for its part, wondered whether communism, Nazism, racism, and eu-

genics could be regarded as different, yet related, facets of totalitarianism.71 Could diplo-

matic relations between the Vatican and the United States be improved, in spite of the po -

litical and social turmoil of the 1930s?72 The unexpected death of Pius XI (1857–1939) left

a number of these questions hanging for the duration of World War II. The danger of totali -

tarianism for Western democracies continued to be one of the Vatican’s main preoccupa-

tions. Because racism had been a major aspect of totalitarianism in Europe, the Vatican was

again confronted with the African American issue in the United States.73

PART 4

Having reached the end of this selective survey of the relationship between the Vatican and

the United States between 1763 and 1939, the curious reader must undoubtedly have no-

ticed that this introduction draws mainly on major archival repositories whose existence is

generally well known, such as the Vatican Secret Archives, the Holy Office, Propaganda

Fide, etc. (The countless documents they store are, of course, far from having been fully ex-

ploited or even known.) These institutional archives make it possible to study, often in as-

tonishing detail, the many facets of the relationship between Rome and the United States

over the course of the last two and a half centuries. Matteo Binasco’s Roman Sources de-

scribes these archives and tells their potential users about their organization as well as the

availability of appropriate finding aids and the present state of the historiographical litera-

ture. This is already a major asset that any new or seasoned researcher in Rome cannot fail

to appreciate. But there is more. Simply by reading the names of the fifty-nine Roman re -

positories surveyed by Binasco and perusing their related “descriptions of holdings,” one is

impressed by their variety, a variety that mirrors the complexity of the relations between the

United States (itself a rather mixed bag, to say the least) and that most complex galaxy that

was—and to a certain extent still is—Rome’s Catholic Church: the pope, the curia, the sacred

congregations, the bureaucracy, the colleges, the resident foreign clergy, the lobbyists, the oc-

casional visitors, the secular clergy, the regular clergy, and the women’s communities and con-

gregations. Let us then conclude this introduction by emphasizing some fresh insights that

one gathers by reading—and using—Binasco’s Roman Sources, with some examples drawn
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from documentary evidence discovered by its compiler during his pilgrimages from one

Roman repository to another.74

The first distinction that one must make is between open and closed archives. For a va-

riety of reasons, some archives and libraries are, in fact, closed to researchers. For example,

the archives of the Venerable English College (founded in 1579), the Urban College of

Propaganda Fide (1627), and the Pontifical Irish College (1628) were closed at the time of

this writing. That is a pity. Many North American bishops (Francis Kenrick [1797–1863],

archbishop of Philadelphia, for one) studied at the Urban College. Given the number of Irish

priests and bishops who passed through the Irish College before serving in the United

States, this archive contains a wealth of information on New York, Pittsburgh, Charleston,

Chicago, Detroit, and other American locations. Meanwhile, in the first half of the nine-

teenth century Robert Gradwell (1777–1833) and Cardinal Nicholas P. S. Wiseman (1802–

65), while rectors of the English College, constantly lobbied on behalf of their American

associates. Also closed are the archives of the Society of the Catholic Apostolate, whose

members are better known as the Pallottines. In 1884 they established the church of Our

Lady of Mount Carmel in New York, a key institution for the local Italian and Italian Ameri -

can community. The Archives of the Maestre Pie Filippini and the General Archives of the

Missionary Sisters of the Sacred Heart of Jesus are unavailable as well. These congregations

provided significant assistance to the newly arrived Italian community; Mother Francesca

(Frances) Saverio Cabrini (1850–1917), canonized in 1946, founded the Sacred Heart of

Jesus community. Lack of staff seems to be the main reason for the unavailability of many

of these archives; for example, at the Urban College the archives were open to researchers in

the 1990s, whereas today they are closed. (Still, researchers are advised to check from time

to time. The English College, for example, is simply reorganizing its holdings under the ca-

pable supervision of Schwarzenbach Research Fellow Maurice Whitehead, who was in

charge of its archives at the time this book went to press.)

Among the open repositories, it is useful to distinguish between libraries and archives.

Libraries store books, whereas archives preserve documents accumulated as a result of

some institutional activity. In Rome, however, such a distinction must be used with care.

Since most of the libraries are centuries old, they often also include a manuscript section.

Take the Biblioteca Apostolica Vaticana (Vatican Library). Established around the fourth

century—a thousand years before the invention of the printing press—the library holds

some eighty thousand manuscripts in addition to drawings, paintings, and maps. A report

on the Jesuits in Maryland in the 1630s, forwarded by the nuncio in Flanders, Giorgio

Bolognetti (1595–1686), is there, as are the reports on New Orleans, Philadelphia, and

Boston written between 1906 and 1910 by Italian journalist and vice consul Luigi Villari

(1876–1959). Outside Vatican City proper, but still part of the Holy See’s heritage, other li-

braries—such as the Casanatense, Vallicelliana, Angelica, and Corsiniana—hold unex-

pected treasures, such as the 1816–18 letters of Louisiana Vincentian Felice De Andreis

(1778–1820) and the early twentieth-century correspondence of three renowned American
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and Italian scientists, Griffith C. Evans (1887–1973), George E. Hale (1868–1938), and Vito

Volterra (1860–1940). Another library, that of the Waldensian Faculty of Theology, holds

documentary material on the life of Alessandro Gavazzi (1809–89), a former Cleric Regu-

lar of Saint Paul (Barnabite) who became a Protestant chaplain in the army of Italian mili-

tary leader Giuseppe Garibaldi (1807–82); his 1853–54 promotional tour in New York,

Montreal, and Quebec City almost got him lynched.

As for archives proper, their variety is mindboggling. Institutional archives such as those

of the Vatican Secret Archives, the Holy Office, or Propaganda Fide closely follow the daily

routines of the Roman Church. It was the Holy Office (now the Congregation for the Doc-

trine of the Faith), for example, that had the last word on a prospective marriage between a

Native American woman and a European settler, granting proper dispensations, or making

their union null and void. Documents of American interest may also be found in unlikely in-

stitutional repositories, such as the Archivio Storico Generale della Fabbrica di San Pietro

(the body overseeing the building of Saint Peter’s Basilica). The Fabbrica features the corre-

spondence of prominent members of the American hierarchy such as Bishop William H.

O’Connell (1859–1944) of Boston and Archbishop Michael Joseph Curley (1879–1947) of

Baltimore, who expressed their wish to purchase copies of the Saint Peter’s mosaics. In

the Archivio Storico della Congregazione per le Chiese Orientali, Binasco bumped into

a politically incorrect opinion given in 1916 by the bishop of Columbus, James J. Hartley

(1858–1944). The local Slovakian community of Byesville, Ohio, had petitioned Pope Bene-

dict XV (1854–1922) for a priest who spoke their language. Bishop Hartley, who was against

such a request, explained his position: “In the next world the Slovaks will not be able to speak

to God in the Slovak tongue anyway.”

Other Roman institutions remained quite separate from the Holy See proper, and their

archives tend to reflect the life of each community. To the Irish College and the Basilica of

San Paolo fuori le Mura (Saint Paul Outside the Walls), the Scots College and the Pontifical

Institute of Santa Maria dell’Anima (a church traditionally linked to the German-speaking

community) must be added. The institute’s archives preserve, for example, the correspon-

dence of Alois Hudal (1885–1963), who was its rector from 1923 to 1952 and played a key

role in the migratory network that allowed many Nazi German and Croatian families to

take refuge in the United States or South America after World War II. Other archives came

into being after the Kingdom of Italy’s 1870 conquest and annexation of Rome. It is in the

Archivio di Stato di Roma and in Italy’s Archivio Centrale dello Stato that researchers must

look for the personal files of the zuavi pontifici (normally of Irish or Quebec origin) who

fought for the pope against Garibaldi or for the records that Fascist Italy kept of its political

exiles who had fled to the United States.

We have left for last any mention of the archives of the regular orders. But here is Eliza -

beth Galitzine (1797–1844), the assistant general of the Society of the Sacred Heart of Jesus,

who in the early 1840s recommended that her sisters not let their disappointment show

when dealing with the American public: “Avoid any air of repulsion and of boredom for the
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country, its customs, and its laws. Avoid any comparison with other countries that might be

detrimental to America. Americans shy away from those who hurt their national pride.”

This document, and the archives of the order (not to be confused with Saint Frances Xavier

Cabrini’s community, mentioned above), are found in Rome, and so are those of several

other women’s orders, among them the Daughters of Saint Mary of Providence, who in

1913 established their first US mission in Chicago. 

As for the men’s orders, the significance for the study of US history of archives such as

those of the Jesuits, the Franciscans, the Capuchins, the Carmelites and Discalced Car me -

lites, the Servants of Mary, the Dominicans, the Redemptorists, the Oblates, the Brothers of

the Christian Schools (or Christian Brothers), and the Congregation of the Mission (or

Vincentians) is also well known. In a 1917 letter discovered by Binasco, an American Ca-

puchin explained to his superior why he and his confrères were never invited to social occa-

sions. Could it be, he wondered, that “the appendages on our face, which people refer to as

hairy entanglements, are repulsive to the American idea of appearance”? In fact, he added,

“Catholics as well as non-Catholics are so accustomed to see priests clean-shaven,” that the

fathers had difficulty explaining that the Capuchins were priests, in spite of their whiskers

and beards. This very practical preoccupation reminded us of other documents that we had

found in Roman archives, such as a letter from a parish priest who wondered whether he

could employ a Protestant organist in his church or a bishop who asked whether he could

accept an oath taken on a Protestant Bible.

Seasoned Roman archive visitors all have their own special documents that they have

encountered in the course of their research, and students and scholars visiting Rome for the

first time can look forward to their own thrilling moments of discovery. This new book will

whet their appetite for research in Rome and ease their entry into the maze of archives

there. With time, patience, and the help of Binasco’s Roman Sources for the History of Amer-

ican Catholicism, 1763–1939, the fog that obscures the view of those new to Roman archives

will dissolve, leaving many great opportunities for fruitful research.
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